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This paper explores the scholarship and intellectual contribution of the second series of 
World Order magazine, which started in 1966 and continued until 2008 after 38 volumes. In 
so doing, I provide an overview of the main themes and papers over this period, and 
summarise available information on citations and downloads as one measure of impact. 
Finally, I will discuss the enduring legacy of World Order magazine, and highlight a 
previously unexamined link with arguably America’s best known architect and designer, 
Frank Lloyd Wright. In 1929, Wright designed a cover to World Order’s precursor, the Baha’i-
sponsored periodical, World Unity.  
 
World Unity was a monthly magazine started in October 1927 with Horace Holley as 
managing editor, and there were 15 volumes with a last issue in March 1935. World Unity 
and The Baha’i Magazine (formerly Star of the West) then merged to form World Order2 
starting in April 1935 under the editorship of Horace Holley and Stanwood Cobb and 
published by the Bahai Publishing Committee in New York. This first series of World Order 
ceased publication in 1949 due to a shortage of funds. The idea behind reviving World Order 
was first proposed by Firuz Kazemzadeh in 1965, who was a Yale historian and prominent 
Baha’i, to the US National Spiritual Assembly, the elected nine-person administrative council 
of the US Baha’is, of which he was a member.3 David Ruhe, who was also on this national 
body at the time, was instrumental in advocating it, securing funding and suggesting what it 
should do.4 The first editorial board included Kazemzadeh and Howard Garey (also a Yale 
academic).5 In 1967, Glenford Mitchell joined as managing editor and remained until 1982. 
In 1968, Robert Hayden and Betty Fisher joined the editorial board; Betty Fisher becoming 
managing editor after Glenford Mitchell until it ceased publication. The first issue of World 
Order in 1966 stated that its mission was to ‘represent a dialogue among those, whether 
Bahai or not, whose efforts to understand and do something about the human condition 
have brought them to a point at which exchange of ideas and insights will be of common 
benefit’, and ‘providing an opportunity for the discussion of a vast number of problems 

 
1 Paper presented at the Baha’i Studies Seminar, Kellogg College, June 2017. I am grateful to Betty Fisher, who 
responded to a number of queries, and Robert Stockman and Arash Abizadeh in speaking to me about their 
editorial experience. I am also very grateful to Carmel Momen, who made copies of World Unity covers from 
the Afnan Library, and Jonah Winters, for providing download statistics from bahai-library.org. I acknowledge 
the help of Margo Stipe of the Frank Lloyd Wright Foundation for details of Wright’s correspondence with 
Holley. I should add that I made two contributions to World Order, both book reviews, one of which was 
commissioned.  
2 https://bahai.works/Baha%27i_News/Issue_73/Text#pg5 
3 This is outlined in Interchange, World Order, Winter 1998-99.  
4 Personal communication, Betty Fisher, May 2017.  
5 Also included were Monroe Michels (who ran the production and business management of the magazine, 
and died in 1968) and a business manager, Muriel Michels (who died in 1969).  



which must be solved if the goal of a unified and peaceful humanity is ever to be achieved’.6 
This mission statement was reworked in 1998, with the aim of ‘nurturing, exploring and 
eloquently expressing the intellectual, spiritual and creative lives of Bahais’. After 42 years, 
in 2008, World Order ceased publication due to funding difficulties following the economic 
crisis and the desire of the US National Assembly to concentrate any funding on Baha’i 
studies toward the Journal of Baha’i Studies of the Association of Baha’i Studies – North 
America.7 An online version was considered but did not materialise for various reasons. 
 
 
Major themes  
 
I will examine major themes and contributions by decade as one way of examining the main 
contributions and intellectual trends of World Order,8 and by extension the US Baha’i 
community. From 1966-1970, World Order was published quarterly, and most pieces were 
written in an essay style, and many pieces were on racism and environmentalism. At the 
same time, contributions were diverse with pieces on Frankenstein, the cellist Pablo Casals 
as he turned 91 years old, TV journalism, and a bibliobiograpical sketch of the early Bahai 
poet, Naim, by Roy Mottahedeh.9 There was a contribution by the Canadian Prime Minister 
of the time, Lester Pearson.10 Two contributions stand out – Glenford Mitchell’s review of 
Malcolm X’s autobiography,11 and Robert Hayden’s poem, ‘And all the atoms cry aloud’.12  
 
In the 1970s, there were many pieces on the equality of the sexes, economics, and 
particularly education, which were increasingly scholarly in nature. Important contributions 
included Ervin Johnson’s paper on ‘The Challenge of the Baha’i Faith’, which was an early 
academic attempt to examine Baha’i thought by someone who was not a Baha’i,13 and one 
considering, from a Baha’i perspective, the failure of the Persian prophetic figure, Mani.14 
New material on Khalil Gibran’s encounter with ‘Abdu’l-Baha15 and Alain Locke’s links with 
the early American Baha’i community were published.16 The editors wrote that three 
articles had become ‘immortalised’,17 a view that has not been borne out by subsequent 
citations.18 Over this period, the wide variety of topics was a consistent feature – with 

 
6 Editors, ‘Open letter’.  
7 Betty Fisher, Personal communication, May 2017. Robert Stockman, in a personal communication in May 
2017, added that the 2008 recession also led to the closure of the NSA’s Research Office, and cancelling the 
Baha’i Encyclopedia project.  
8 A complete topical index prepared by Betty Fisher exists at: https://bahai-
library.com/pdf/w/world_order_topical_index.pdf, and all the issues were recently put online at 
https://bahai.works/World_Order 
9 Fall 1967. https://bahai-library.com/mottahedeh_naim_bahai_poet 
10 Summer 1967.  
11 Winter 1966. This likely contributed to the decision to invite him to the editorial board.  
12 Summer 1967.  
13 Spring 1976.  
14 Winter 1976-77.  
15 Summer 1978.  
16 This was the only piece that examined the considerable links between Locke and the Baha’i community 
before Chris Buck’s paper 24 years later in the Baha’i Studies Review 2000. 
17 Fall 1976.  
18 One paper has never been cited (B. Mitchell on alcohol), one cited once (Conrader on gender equality 
although it has been translated into French), and the remaining paper twice (Raman on Hinduism).  



papers not directly on Baha’i topics nevertheless addressing broader questions of 
multiculturalism and unity, including on Canadian Arctic communities, Maroon identity in 
Jamaica, and modern Islam in India and Pakistan. They also included the text of a lecture by 
Pierre Trudeau, then Prime Minister of Canada.19 A paper on the ANISA educational model, 
proposed by Dan Jordan and colleagues at the University of Massachusetts, was reprinted in 
2001,20 and was a very popular contribution.21 The Fall 1971 issue was themed around 
‘Abdu’l-Baha, the Baha’i community’s head from 1892-1921, on the 50th anniversary of his 
passing, and 50,000 copies were published,22 with a notable paper by Amin Banani on the 
writings of ‘Abdu’l-Baha. There were eyewitness accounts of the Bab’s public execution, 
translated into English for the first time, in the Fall 1973 issue.   
 
My impression is that the late 1970s produced some of the best work in World Order, and 
nowhere ‘else can we find such a banquet’ in the Baha’i world.23 The other scholarly outlets 
were the Canadian Association of Baha’i Studies, which started publishing monographs in 
1976 (including reprinting a World Order paper by John Hatcher in the same year, and 
reprinting World Order pieces by Douglas Martin and William Hatcher), and an associated 
journal from 1988, and the academically-oriented Baha’i Studies Bulletin that started 
privately publishing from 1982. Over this period, two pieces in World Order were 
particularly noteworthy: ‘A Forum on St Paul’24 was a series of letters on his station from a 
Baha’i perspective, and is an early model of an informed scholarly dialogue within the 
community. Juan Cole’s paper on ‘Problems of Chronology in Baha’u’llah’s Tablet of 
Wisdom’ was a ground-breaking study of Baha’i texts, which had responses from Todd 
Lawson, Jack McLean and William Hatcher, the latter who called it a ‘significant 
contribution’ with a ‘seriously defective conclusion’.25 These two contributions, in their 
openness to discuss important theological topics in a balanced way, was an indication of 
increasing quality. Another sign of improvement was the quality of book reviews, which had 
become increasing critical rather than descriptive. Firuz Kazemzadeh’s reviews are masterful 
in this regard, in particular his critique of the hagiographic tendency in some Baha’i 
literature26 and highlighting the need for historical and theological context to meaningfully 
read Baha’i texts.27  

 
19 Winter 1974-75.  
20 Originally published in Fall 1973, reprinted in Winter 2001-02.  
21 Personal communication, Betty Fisher.   
22 Personal communication, Betty Fisher.  
23 Juan Cole, letter Winter 1978-79.  
24 Summer 1979. Which itself was a response to William Hatcher’s review of Udo Schaefer’s Light Shineth in 
the Darkness.  
25 Spring 1979; letters in response Fall 1979, Winter 1979-80. Frank Lewis discussed this issue in ‘Discourses of 
Knowledge’ (Baha’i Studies Review 10), and came to a broadly similar conclusions as Cole that their underlying 
meaning is considerably more important than whether they are factual accurate.  
26 Kazemzadeh was critical of the compilation of Baha’i biographies by O.Z. Whitehead and described one as 
‘flattening, de-individualising and distorting the subjects’… As one reads one, they begin to resemble one 
another and lose their distinctive characteristics’ (Winter 1978-79). This tendency towards bland hagiography 
was discussed in the outstanding review by S. Morrison, ‘All the Saints Come Marching’ in the first issue of 
Dialogue (https://bahai-library.com/morrison_art_bahai_biography).  
27 See reviews of Taherzadeh’s Revelation of Baha’u’llah in which Kazemzadeh points out that the criteria by 
which the texts included in the books are not discussed, and their relative importance and temporal 
circumstances of their revelation are not dealt with. Of volume 1, he notes it was ‘not easy to evaluate’ (Fall 
1976) and of volume 2, he states that it is ‘uncritical and excessively worshipful’. (Fall 1978).  



 
The 1980s led to a number of papers on the persecution of Baha’is in Iran28 (which had 
increased dramatically after the 1979 Islamic Revolution) and also on Robert Hayden, the 
first African-American Consultant in Poetry to the Library of Congress (in 1976), who was a 
Baha’i, and died in 1980. The early 1980s saw more important historical pieces (e.g. on 
Muhammad Abduh and Rashid Rida’s links to early Baha’is29), an important paper on how 
Indian Baha’is created culturally sensitive devotional music,30 key in demonstrating how the 
Baha’i Faith transcended its socio-cultural background in becoming a world religion.31 One 
article on the intestate inheritance laws of the Baha’u’llah’s Kitab-i-Aqdas by Linda 
Walbridge and John Walbridge in Fall 1984 generated much discussion,32 including a series 
of letters in Dialogue magazine, and commentaries and papers in the Baha’i Studies Review 
more than a decade later.33 The 20th anniversary issue (Fall 1986) included reprints of 
papers by Douglas Martin on the Baha’i teachings, William Hatcher on science and religion, 
Constance Conrader on gender equality, and Patti Raman on education – reflecting some of 
the key World Order themes in its first two decades.34 Nader Saeidi wrote a paper on ‘Faith, 
Reason and Society’ that Juan Cole considered the best that World Order had published.35 
Overall, in the 1980s, the material became more directly connected to Baha’i teachings.  
 
One other aspect in the 1980s was that a few letters were published that reflected a tension 
among the readership towards more academic Baha’i pieces. For example, people wrote to 
the editors that that papers used ‘obscure philosophical jargon’,36 should be ‘thrown 
away’,37 and in response there were pleas for more tolerance and open-mindedness.38 Paul 
Lample pointed out that the experience of hallucinogens, which was the topic of a letter in 
relation to LSD, was not a ‘valid topic’ for discussion.39 An editorial commentary entitled 
‘defence of intellectuals’ anticipated this, and was a sober and thorough response 
examining the beneficial role of an intellectual and scientific approach to Baha’i texts and 
teachings, which merits re-reading.40 Interestingly, these themes played out in Baha’i 
studies in the 1990s and 2000s, a period that coincided with a thinning out of a scholarly 
discourse within the Baha’i community.   
 
In the late 1980s, World Order started to publish behind schedule, and also double up 
issues, and it skipped publication years (from 1990 to 1993) in order to catch up. In the 
1990s, there were thematic issues based on papers at specially commissioned conferences, 
such as on inter-religious dialogue, the persecution of Iranian Baha’is, the American Baha’i 

 
28 See the stirring editorial in Spring 1982.  
29 Juan Cole, Spring/Summer 1981.  
30 William Garlington, Baha’i Bhajans, Winter 1982.  
31 Rather than ethnic religion, which would have imposed its own sociocultural traditions based on its origins in 
any new setting (cf. S. Fazel, ‘Is the Baha’i Faith a World Religion’, Journal of Baha’i Studies 4.1.1994).  
32 Robert Stockman congratulated the authors (Spring/Summer 1985), and there were further positive letters 
in Fall 1985. 
33 See, e.g., Sen McGlinn, ‘A commentary of Baha’u’llah’s inheritance laws’, Baha’i Studies Review 5.1.1995.  
34 These papers have been rarely cited.  
35 Spring/Summer 1987 with letter in Fall 1987/Winter 1987-88.  
36 Summer 1984.  
37 Winter 1982.  
38 Cole, Summer 1982.  
39 Fall 1982.  
40 Spring 1973.  



community, and Shoghi Effendi. There are few notable articles. One is on Robert Abbott, 
who was an early black Baha’i who founded the Chicago Defender newspaper and also 
the Bud Billiken Parade and Picnic, currently the second largest public parade in the US.41 
Pieces on some contemporary social challenges, such as moral development, violence, and 
public health, have superficial links to Baha’i teachings.  
 
In the 2000s, with a new editorial board, there was a change in direction towards covering 
more culture with reviews of contemporary music, fiction, film, and an exhibition. Thematic 
issues continued examination of a seminal scholarly work on Baha’i history and thought, 
Making the Crooked Straight,42 and special issues on race, peace, family, education, inter-
religious dialogue,43 and two on film.44 Issues continued to be delayed, although they were 
produced quarterly. A special issue was based on Alain Locke in 2005, which included a 
previously unpublished poem, ‘The Mood Maiden’, on interracial marriage.45 There was a 
comprehensive and important paper on Baha’i elections.46 The last issue was published in 
2008, and included translated materials on Baha’i persecutions in the 1950s in Yazd, and an 
informative book review that tried to make sense of Alain Locke’s Baha’i affiliation.47  
 
How can we evaluate the impact of these pieces? Approaches include whether they have 
generated further scholarship, how many times they have been read or downloaded, 
qualitative assessments by experts, and citations by others. In relation to downloads, this is 
a limited measure as very few World Order articles have been made available online in ways 
that allow for such statistics to be collected. One reliable source of information is bahai-
library.org, the largest repository of online secondary materials on the Babi-Baha’i religions, 
which has 52 World Order articles online. The most downloaded pieces are mainly historical 
items (Table 1), indicating one enduring value of the magazine in publishing such documents 
in English for the first time.48 
 

World Order publication (author, short title, 
year)  

Downloads (000s) to June 2017 

Stokes, Story of Joseph in Five Religious Traditions, 
1997 

24 

Thompson, Juliet Remembers Gibran, 1978 12 

Gail, Baha'u'llah's Epistle to the Son of the Wolf, 
1946 

11 

 
41 Summer 1995.  
42 35.3 (Spring 2004), also see letter by J. McLean in 35.4 (Summer 2004). I wrote a paper for this issue.  
43 Summer 2002.  
44 With editors hoping that film would become ‘a recurring feature of the magazine’ (35.1).  
45 Spring 2005, which the editors stated ‘suggest a heterosexual orientation’. 
46 A. Abizadeh, 37.1 (Fall 2005), cf. letter 37.2.  
47 D. Smith, 38.3 (Spring 2007). 
48 As of May 2020, the first Stokes paper has had 47k downloads and Juliet Thompson’s memories of Gibran 
18k. The Gail piece has 15k.   



Qazvini, ‘Abdu'l-Baha's Meeting with Two 
Prominent Iranians, 1998 

10 

Stevens, The Mountain of God, 1971 9 

Stokes, Story of Joseph in the Babi and Baha'i Faiths, 
1997 

9 

Cornell, Scientific Approach to Moral Conduct, 1946 9 

A-K Khan/J Bosch, ‘Abdu'l-Baha: Portrayals, 1971 8 

Manshadi, The Martyrs of Manshad, 1996 8 

Hoagg, Letter from Haifa in the Time of Mourning 
(1922), 1971 

8 

 
Academia considers citations a major measure of relative article impact, although this is 
more relevant in the sciences than the arts and humanities, where citations can lag many 
years behind publication and patterns of citation vary substantially between disciplines. 
Using search strategies in Google scholar, there have been citations to 61 papers from the 
second series of World Order (probably around 10% of all the papers). As of 10 May 2020,49 
the most cited papers were:  
 

World Order publication (author, short title, year) Google scholar citations 
from publication until 
May 2020  

Abizadeh, Ethnicity, 2001 70 

Pace/Deller, Preventing future genocides, 2005 39 

Cole, Problems of Chronology, 1979 12 

Cole, Muhammad Abduh and Rashid Rida, 1981 11 

 
49 As of May 2017 (which allows for comparison with citations in papers from the Baha’i Studies Review  - see 
https://www.fazel.org/bahai/wp-content/uploads/2018/03/Bahai-studies-at-the-crossroads.pdf, although 
annual rates should be considered), these were Abizadeh (a) 52, Pace 30, Jordan 10, Cole 8, Johnson 7, 
Abizadeh (b) 7, Keene 6, Hatcher 6, Bausani 6, Cole 5. 



Jordan/Streets, ANISA theory of development, 1972 10 

Johnson, Challenge of the Baha’i Faith, 1976 7 

Abizadeh, Democratic elections, 2005 7 

Hatcher, Economics and moral values, 1974 7 

Bausani, Expressive style, 1979 7 

Keene, Religion and personality, 1968 7 

 
These most cited papers are indicative of the breadth of topics covered in World Order, with 
pieces on political philosophy, law, education, history, theology and psychology.50 
Abizadeh’s paper on ‘Ethnicity, race and a possible humanity’, discusses how the concept of 
the oneness of humanity can potentially address racial problems.51  
 
Other ways to consider impact are qualitative surveys. One survey in 2000 asked speakers 
and participants at a Baha’i studies conference about the most influential pieces of Baha’i 
scholarship and two respondents mentioned the Cole paper on chronology.52 Betty Fisher53 
noted that the editorial board received positive feedback on the Forum on St. Paul, and 
Amin Banani’s paper on ‘Abdu’l-Baha’s writings.54 The 200th anniversary issue on the 
founding of the USA55 was very widely used. In addition, the 1972 paper on the ANISA 
model was ‘very popular’. Robert Stockman56 also noted the Cole chronology paper, the 
Walbridges’ essay on the interstate inheritance laws, and historical pieces on the dating of 
Baha’u’llah’s Book of Certitude (from a paper on the conversion of one of the Bab’s great 

 
50 Looking at reference books, the scholarly impact is not strong. Two World Order papers are cited in Peter 
Smith’s 2000 Concise Encyclopedia of the Baha’i Faith, and four in Robert Stockman’s 2013 introductory book 
on the Baha’i Faith (The Baha’i Faith: A Guide for the Perplexed). This compares with 6 citations to BSR and 12 
to BSB in the Encyclopedia, and 7 to JBS and 4 to BSR in the Stockman book (with these journals have 
considerably less citeable articles). 
51 The paper is online here: https://abizadeh.wixsite.com/arash/post-1/2002/01/01/article-ethnicity-race-and-
a-possible-humanity 
52 Associate 35, 2000: http://bahai-faith.manvell.org.uk/breacais/abs/associate/associate35.pdf. This survey 
also highlighted John Hatcher’s paper on the metaphorical purpose of physical reality.  
53 Personal communication, May 2017. 
54 Fall 1971. This is reprinted without attribution on bahai.org.  
55 ‘America: 200 Years of Imperishable Hope’, Winter 1975-76.  
56 Personal communication, May 2017. 



uncles),57 accounts of the execution of the Bab, and the translation of a 1867 petition of a 
Persian Baha’i community to the US congress.58  
 
Overall, World Order comes across as a remarkable achievement of the US Baha’i 
community. This achievement was as a cultural and intellectual periodical, not an academic 
one. The breadth of subjects and authors, its outward looking and intellectually curious 
perspective, and the sustained regular output over nearly four decades is notable. The 
period in the late 70s and early 80s is particularly impressive with many original and 
thoughtful articles, which continue to be discussed. Contributing to its success was, in the 
words of William Hatcher, a ‘sense of humor and openness to criticism’.59 The readership 
was large in the 1970s and 1980s at around 2000 subscribers,60 and it had an important 
public relations role in raising the issue of the persecution of the Baha’is of Iran with the 
wider American public and government. This was all the more important in the 1970s and 
1980s as there were so few other Baha’i periodicals. The number of articles and editorials 
on social issues, such as racism, women’s rights, and environmentalism, was one indication 
that the Baha’i community was at forefront of thinking about social action.  
 
One other enduring legacy of World Order is its design. The design from 1966 onwards was 
innovative in many ways.61 The typeface lettering of ‘World Order’ is clearly influenced by 
Bauhaus fonts (see Figure 1), and remains consistent throughout its publication history with 
a band under the title that extends to the back cover. There was abstract art on the back 
cover from Spring 1967, and then photography from Fall 1967 (usually taken by Glenford 
Mitchell). Two colours were used on the front cover, ‘to create moods that change with the 
seasons’.62 Colour combinations were occasionally striking (Figure 2). Photographs and 
paintings also appeared inside the magazine from 1967.63 From Fall 1977 issue, some 
further changes were made (to the spacing of the table of contents on the cover)64 and also 
a photograph ‘wrapped’ itself from the front and back. Further occasional changes were 
made, and World Order won a design award out of a field of 450 journals in 2004, with the 
judges commending the ‘full-bleed photos that open each article’ and its ‘crispness’. Betty 
Fisher stated on receiving the award, ‘We wanted the design to reflect a publication that is 
thought-provoking but exciting, serious but engaging, innovative but accessible.’65 Looking 
at the design history, I noted that Frank Lloyd Wright had designed a cover of World Unity, 
its precursor.66 
 

 
57 Spring 1999: https://bahai.works/World_Order/Series2/Volume_30/Issue_3 
58 2006; https://bahai-library.com/petition_persian_reformers_world-order 
59 Fall 1973.  
60 Personal communication, Robert Stockman May 2017. Stockman estimates that it reduced to around 300-
400 when World Order ceased.  
61 The logotype was chosen by Monroe Michels, one of the first editors (see Interchange, Fall 1978).  
62 In Summer 1967, there is an art director attributed, who was Henry Marguiles. There were other art 
directors in the late 1960s.  
63 Very occasionally, there were paintings on the back cover instead of photographs, including an aboriginal 
bark painting by Gowarrin in Spring 1968. 
64 John Solarz was the cover designer.  
65 https://news.bahai.org/story/349/ 
66 Interchange, World Order, Winter 1998/99. 



 
 
Figure 1 – typeface for 1966 World Order magazine.  
 

       
 
Figure 2 – Early World Order covers incorporating the two colour design.  
 
 
Frank Lloyd Wright and his links with New York Baha’is  
 
Frank Lloyd Wright, widely acclaimed to be America’s most significant architect, became a 
contributing editor of World Unity from its first issue in October 1927 (alongside Kahlil 
Gibran, Alain Locke, August Forel and others) and remained so for its first 5 volumes until 
March 193067 when the periodical stopped listing contributing editors. World Unity was ‘a 
monthly magazine for those who seek the world outlook’ and formed because ‘the world 
unity movement required its own distinctive organ and literature’. Wright was acquainted 
with magazine’s managing editor, Horace Holley, who was a prominent Baha’i and then 
salaried secretary of the national administrative body of the US Baha’is.68 The connection 
with Holley came through William Norman Guthrie,69 who was pastor of the St Mark’s-in-
the-Bouwerie. Guthrie had asked Wright in 1927 to design an income-generating apartment 
tower next to the church.70 Through Guthrie, Wright met Holley who had offices in St 
Mark’s.71 Interestingly, Wright was friends with Keith Ransom Kehler in Chicago in the 

 
67 Which has a portrait of Josef Stalin and a quote from him.  
68 Holley had converted in Paris in 1911 (where he ran a modern art gallery) and moved to Greenwich Village, 
New York in 1914. He was an active member of the Episcopalian St Mark’s-in-the-Bouwerie church, served as 
Junior Warden of the Vestry from 1928 to 1933, writing the church's publicity materials, acting as part-time 
manager of its rental apartment buildings, and spearheading its fundraising efforts. Holley was also elected to 
the US National Spiritual Assembly in 1923, and its secretary from 1924 to 1930. He worked at the Redfield 
Advertising Agency as chief of the copy department until 1925 (when he became full-time secretary of the US 
NSA). He left the church in 1933 after a disagreement between the vestry and rector over church finances. See  
http://bahai-library.com/armstrong-ingram_encyclopedia_horace_holley; B. Harper, Lights of Fortitude p. 186 
(who copied, without citation, parts of Armstrong-Ingram’s piece).  
69 Guthrie had come across the Baha’is at Green Acre Baha’i school in the early 1920s, and spoke at the Fourth 
Baha’i Congress in 1920 (https://bahai.works/Star_of_the_West/Volume_11/Issue_4/Text ) where he was 
introduced by Juliet Thompson. See New York Times article from 1924 in which Guthrie talks about the desire 
to include Baha’i rituals in his services: https://www.newspapers.com/clip/3747166/multi-faith-sermons-at-st/ 
70 https://www.moma.org/collection/works/305.  
71 The first issue was produced out of offices on 4 East 12th Street.  



1910s.72 Ransom Kehler became a Baha’i in 1921, and became a leading speaker and 
promoter. She is reported to have given many Baha’i talks in New York over 1925 and 
192673 and may have met with Wright during this period.  
 
Wright wrote a review of Le Corbusier’s ‘Towards a New Architecture’ for World Unity in 
September 1928,74 after which Holley wrote to him that his article was a ‘welcome relief in 
the otherwise dull pages of our magazine’.75 Wright then offered to design a cover and 
Holley welcomed this ‘generously promised’ proposal on 2nd July 2019 but needed a design 
no later than 20th July 1929, less than three weeks from Wright’s proposal.76 The previous 
design was dull, with a masthead and a table of contents in a box in roman and italic serif 
fonts (Figure 3).  
 

                  
Figure 3 – World Unity cover (from May 1929) before Wright’s design77  
 
Wright created four or five designs with a note about the possible colour combinations (‘the 
blue and white pleases me most’) and proposed that the design could extend ‘around the 
back of the magazine to be changed each month… Each time the magazine came out, you 
would have pleasant surprise’. Holley was apparently very pleased with the design, 
particularly with the idea of the front and back covers could be treated as a single unit.78  
 
Wright’s design was used for the December 1929 issue (Figure 4).79 The title, subtitle, date 
and price all emulated the Wendingen style ‘with thick/thin lettering in black imposed over 
blue bands of varying width on a golden background. A single horizontal black line extends 
from each side of the W, unifying the overall layout. On the back cover, slender black 

 
72 http://www.bahai-encyclopedia-project.org/index.php?option=com_content&view=article&id=73:ransom-
kehler-keith-bean.  
73 H. Ahdieh, Precious Glimmers; B. Harper, Lights of Fortitude.  
74 p. 393-5: https://bahai.works/World_Unity/Volume_2/Issue_6 
75 Holley to FLW, 15 November 1927 cited in P Fowler, Frank Lloyd Wright: Graphic Artist, 2002.  
76 Holley to FLW, 2 July 1929.  

77 The cover design of National Geographic magazine was not dissimilar:   (I am grateful to Novin 
Doostdar for this observation).  
78 Fowler, Frank Lloyd Wright, p. 107.  
79 vol 5.3, pp. 145-216 



verticals interweave with the bands, forming an asymmetric pattern’80 and a small note 
saying ‘Cover Design by Frank Lloyd Wright’ and dedicated it ‘To H*Th*W*’ (i.e. Hendricus 
Theodorus Wijdeveld, the founder of the Wendingen style). The table of contexts used 
Futura, which was new at the time, with contributors in serif italics. There was no discussion 
within the magazine of this new design.  
 
Wright also sent layouts for the interior typography, which Holley stated would create ‘a 
uniform artistic effect throughout’,81 but there were problems implementing these changes 
which were ‘heavy and out of balance with the existing type’.82 Wright agreed that the 
graphics were unsatisfactory and undertook to revise them. Holley suggested that they 
discuss these changes in person, but there is no record of correspondence between them 
from February 1930 to April 1930 in the archives of the Frank Lloyd Foundation or Horace 
Holley papers at the US Baha’i archives. The Wright cover design was used for 5 issues. 
 

 
 
 
Figure 4 – World Unity cover (from January 1930) using Frank Lloyd Wright’s design  
 
In the April 1930 issue, without Wright’s approval, the cover design changed (Figure 5), and 
Wright called it a ‘piece of blue paper with the letters poorly cut out…. about zero in 
“design”’.83 Correspondence between Wright and Holley then ceased, and the new design 
was kept for the next three years. As a Penny Fowler of the Frank Lloyd Foundation put it, 
‘Wright had executed an innovative, comprehensive graphic design that unified World Unity 
inside and out, only to see it redesigned-by-committee into a clumsy banality’.84  
 

 
80 Fowler, p. 107.  
81 Holley to FLW, 26 December 1929 cited in Fowler, p. 107.  
82 Fowler, p. 109.  
83 FLW to Holley, 22 April 1930 cited in Fowler, p. 109.  
84 Fowler, p. 109.  



 
 
Figure 5 – Revised World Unity design (from April 1931) that adapted Wright’s design  
 
Despite this problem, and also Wright’s disagreement with Guthrie over his design for the 
apartment tower, which may have spilled over into his friendship with Holley (who was 
working for Guthrie at the time as Junior Warden of the Vestry at the time), the friendship 
between Wright and Holley appears to have endured. One item of correspondence available 
suggests this – a brief note from Wright to Holley from 26th October 1945 in which Wright 
states, ‘So glad to hear from you. Come up and see us sometime?’85 Holley at this point was 
living in Wilmette, Illinois, and Wright in Taliesen, Wisconsin.  
 
The new adapted design remained in place for some more issues (at least until April 1931 
but not beyond April 1933, when another design was used). It retained some of the features 
of Wright’s original – including the typeface and contents fonts, the links between the front 
and back cover, and blocks of colour. World Unity ceased publication in March 1935,86 when 
it merged with The Baha’i Magazine to become World Order. The first issue, from April 
1935, had little in common with Wright’s design. But the design changed in April 1937 and 
incorporated some of Wright’s ideas – including the horizontal lines and a prominent 
Wendingen style ‘W’ on the front (Figure 6).87 The design changed a few more times before 
the first series ended in 1949.  
 
In summary, Wright provided a fresh and original design for World Unity in 1929, which was 
adapted without his permission after a few months and led to a break in correspondence 
with magazine’s editor, Horace Holley. The episode is also a stark example of the potential 
of committees, made up of non-experts, of interference without due respect, and the 
‘clumsy banality’88 that results from it. Despite this, some aspects of Wright’s design appear 

 
85 Cited in Interchange, World Order, Winter 1998/99 
86 Volume 15.6.  
87 This design lasted until volume 5, when the cover became plain and dull, with progressively more basic front 
covers, particularly the last cover design for volumes 13 (starting in April 1947) and 14. The last issue was in 
March 1949 and included an article by the Baha’i artist Mark Tobey. 
88 Fowler, p. 109.  



to have endured in World Order, and the distinctive designs of its second series stand out as 
one of its manifest successes.  
 

 
 
Figure 6 – World Order cover design from 1937 
 
 
In conclusion, World Order acted as a prism for the Baha’i community. It contributed to an 
outward-looking and intellectually curious culture by virtue of the diversity of subject 
matter that ranged from the arts, theology, and history to challenging and contemporary 
social issues, and the openness with which it addressed them. It managed to attract 
contributions by academics, politicians, poets, critics and others. By incorporating a keen 
aesthetic into the design, it also managed, to some extent, to become a ‘pleasant surprise’ 
and ‘single unit’ in Frank Lloyd Wright’s words.  
 
Afterword 
The Baha’i community has a long tradition of periodicals. Star of the West, the original 
precursor of World Order, started in 1911, and a similar periodical from Ishqabad, Khurshid-i 
Khavar (‘Sun of the East’), began in 1917. The first volume of Baha’i World from 1925-26 
documented 11 magazines, including one published in Burma, one in Esperanto, and four in 
German. One of the first letters of Shoghi Effendi, the leader of the Baha’i community from 
1921-57, to the Baha’is of the West explained that all Baha’i assemblies ‘must encourage 
and stimulate by every means at their command, through subscription, reports and articles, 
the development of the various Baha’i magazines’, and added, ‘articles on broad 
humanitarian lines, well-conceived, adequately treated, should have their proper place in 
every issue’.89 To the Baha’is in New Zealand, Shoghi Effendi stated that a ‘good periodical’ 

 
89 See letter dated 12 March 1923: ‘They must encourage and stimulate by every means at their command, 
through subscription, reports and articles, the development of the various Bahá’í magazines, such as the “Star 
of the West” and the “Magazine of the Children of the Kingdom” in the United States of America, the “Bahá’í 
News” of India, the “Sun of the East” (Khurshid-i Khavar) in Turkestan, the “Star of the East” in Japan, the “Sun 
of Truth” in Germany,’ and another letter dated 27 November 1924: ‘The Star of the West, the latest issues of 
which I have read with genuine satisfaction, has admittedly made a notable advance towards the ideal which 
the Master has set before it. Articles on broad humanitarian lines, well-conceived, adequately treated, and 
powerfully presented, should have their proper place in every issue together with such accounts of the history 



would be the ‘greatest help’ for the religion ‘establishing’ itself there.90 The cessation of 
World Order in 2008 has meant that the Baha’i community has lost another periodical, 
which cannot be compensated by the various news magazines (which are necessarily 
promotional) or increasingly inward-looking periodicals such as Journal of Baha’i Studies. 
Although the loss of World Order reflects a broader thinning out of scholarly discourse in the 
Baha’i community (with scholarly journals in France, Spain, Germany, Australia and 
Singapore also stopping),91 it nevertheless demonstrates what is possible – a quarterly 
cultural and intellectual periodical with a strong sense of design being published for around 
40 years produced by one Baha’i community, with editorials tackling contemporary social 
issues, historical items of lasting value, and one that published many thought-provoking 
articles.   

 
and the teachings of the Cause as will portray to the Bahá’í and non-Bahá’í alike the unique beauty as well as 
the compelling power of the Bahá’í spirit.’ 
90 18 December 1926.  
91 Briefly discussed in my paper, ‘Baha’i studies at the crossroads’: https://www.fazel.org/bahai/wp-
content/uploads/2018/03/Bahai-studies-at-the-crossroads.pdf 


